The Atonement

Calvary Orthodox Presbyterian Church ~ Ringoes, NJ

Sunday School

I.  Introduction & Interrelation of Doctrine

1. The Interrelated Nature of Doctrine (or the Domino Effect of Doctrine)

1. The atonement is at the heart of the Christian faith

2. Any one doctrine effects all other or many other doctrines-Systematics & Biblical Theo

1. What doctrines are connected with the atonement

1. Doctrine of God (Trinity) – Theology Proper

1. Covenat of Redemption/Council of Peace/Pactum Salutis

2. Doctrine of  Creation-Protology

1. Revelation-Natural & Special

2. Covenant of Works

1. Probation

1. Confirmation of Righteousness

1. Broken covenant-satisfaction & continued obedience

3. Doctrine of Man – Anthropology

1. Man and Woman as image of God

1. First parents in a state of innocence/integrity but not perfection

4. Doctrine of Christ – Christology

1. Person-Eternal Son of God

2. Work-Mediator God-Man


5. Doctrine of the Holy Spirit - Pneumatology

6. Doctrine of Sin-Hamartiology

1. Fall

2. Original Sin

1. Guilt

2. Pollution

7. Doctrine of Salvation – Soteriology

1. Redemption Accomplished

1. Incarnation

2. Holy Life of Christ/Obedience to the Father/Fulfillment of CoW

3. Sacrificial Death/Atonement/Burial

4. Resurrection-Christ's own justification

5. Ascension & Session


2.  Redemption Applied

6. Justification -Answers to Guilt

7. Adoption – Answers to Alienation

8. Sanctification – Answers to Pollution

9. Glorification – Answers to Original Purpose for Creation

8. Doctrine of the End – Eschatology (Properly speaking, protology and eschatology form one seamless garment, book ends for God's plan of redemption)

1. The achievement of God's eternal plan, executed from the beginning in the Garden of Eden.

II.  The Big Picture – The Place of the Atonement in Biblical Theology

2. This class lecture will seek to give the broad sweep of redemptive history with a view to understanding the place of the atonement within God's progressively unfolding plan of salvation beginning with creation and ending at the consummation.

3. Lets begin before the beginning...

1. Was God surprised by the fall of Adam and Eve?

1. No and here's why...

1. God knows the end from the beginning (Isaiah 40:9-31; 41:4, 26; 42:5, 8-9, 44:6-8, 21-28, etc)

2. God is sovereign and has a plan for his creation and the redemption of his  people (Eph. 1:3-6, 11)

4. God planned for the salvation of his people from eternity (before creation) and this plan forms one whole unity.  The concept of covenant is central to the story of salvation

1. The Covenant of Redemption/Covenant of Peace/Pactum Salutis

1. This covenant governs the whole of the unfolding plan of redemption which involves the covenant of works and the covenant of grace (1st Pet. 20-21; Eph. 1:4; Phil. 2:6)

2. This covenant takes place between God the Father, God the Son, and God the Holy Spirit, the eternal three-in-one God (Deut. 6:4; Matt. 3:13-17; Matt. 28:18-20; 2nd Cor. 13:14)

1. God the Father lovingly agrees to appoint the Son as Mediator/Redeemer of His people (Psalm 2:1-12, 110:1-7)

2. God the Son voluntarily agrees to be the Mediator/Redeemer

1. Mediator of Creation (John 1:1-4; Heb. 1:1-4, 8:6, 9:15, 12:24; Col. 1:15-17; 2:9-10)

2. Mediator of Redemption  (John 1:1-4; Heb. 1:1-4; Rom. 5:12-19; 1st Cor. 15; Phil. 2:5-11; Eph. 1:3-14; Col. 1:18-23; 1st Tim. 1:15, 2:5, 3:16; Rev. 1:5-6)

3. The Son agrees to accomplish salvation for his people and the Father promises him the reward of a glorious name and a people for himself and the Holy Spirit whom the Son can then dispense to his people (John 20:19-23; Acts 2)

1. While the Son is perfectly equal to the Father in terms of his divine nature (Phil. 2:6), he subordinates himself in his role as Mediator (Phil. 2:7-11) and in his incarnation and ministry has come to do the will of the Father

 (John 17)

1. The Son becomes incarnate to live a perfectly holy life in complete obedience to the Father's will, thereby fulfilling the law and the covenant of works (Heb. 4:15; 1st Pet. 1:19) and to die the death we so richly deserve (1st Pet. 2:24, 3:18) [Connect this to the two results of the fall-satisfaction for sin and continued demand for obedience and connect it to the redemptive benefit of justification]

3. God the Holy Spirit agrees to apply the redemption accomplished by the Son to his people, to those who believe on the Son (John 1:12, 3:3-8)

4. It is important that we recognize that the plan of salvation is not “plan B” and that it is based in eternity

5. It is important that we realize that each of the three members of the Godhead were eqaully invovled in the covenant of redemption and in the execution of this plan in history in the covenant of works and covenant of grace.  One caricature of the atonement this will help us to avoid is that which pictures a Father who is reluctant to forgive sinners and a Son who is not reluctant and who somehow armtwists the Father into grudging agreement.  And this covenant of redemption also reminds us that the Holy Spirit is not a mere force but he is the third person of the blessed Trinity

6. Read pp. 214-217 from Herman Bavinck, Reformed Dogmatics III:  Sin and Salvation, on the covenant of redemption (see photocopy)

5. The Covenant of Works/Life/Nature

1. Protology and eschatology form one whole scheme (Tree of life in Garden of Eden and in the New Jerusalem-Gen. 3:9; Rev. 22:2)

1. The Son as a type of Adam who was a type of Jesus Christ-the second Adam (Rom. 5:12-21; 1st Cor. 15:45-49; Col. 1:15-20; cf. Phil. 2:5-11)

2. The legal and filial relations are complementary – works principle (Example:  marriage)

2. Adam owed absolute personal and perpetual obedience to God as a creature (Luke 17:10; Gen. 2:17; Gal. 3:10)

1. Adam and Eve as the image of God (Gen. 1:26-27; 9:6; Col. 3:10; Eph. 4:24)

3. Two trees served as sacramental signs (Covenantal promise and curse, Deut. 27 & 28)

1. Tree of Life

2. Tree of the knowledge of good and evil

4. Probation

1. Indication of God's benevolence

1. God could have maintained status quo (unending personal, perfect obedience)

2. Adam and Eve in a state of innocency/integrity but not perfection (mutability...)

3. The test if obeyed would have led to confirmed righteousness and life  (Gen. 3:22; Rom. 5: 12-21)

5. The Fall

1. Adam is the federal head (Eve's sin is very serious, but she was deceived, Adam sinned with his eyes wide open-Gen 3:6; 1st Tim. 2:13-14)

2. Results in original sin 

1. Guilt of Adam's initial sin (Rom. 5:12, 19)

2. Lack of original Righteousness (Rom. 3:10; Col. 3:10; Eph. 4:24; Eccl. 7:20)

3. Corruption of the whole nature (total depravity-Ps. 51:5; John 3:6; Rom. 3:18, 8:7-8; Eph. 2:3)

4. Actual transgressions (Gen. 6:5; Ps. 53:1-3; Matt. 15:19; Rom. 3:10-18, 23)

3. The effects of the fall

1. Guilt  (Gen. 2:17; Rom. 5:12-21)

1. Alienation (Gen. 3:7-13; Acts 2:39; Rom. 5:1-11; Eph. 2:11-13)

2. Pollution  (Rom. 3:10; Col. 3:10; Eph. 4:24; Ps. 51:5; etc)

4. God pronounces a curse on Adam, Eve and the serpent and... (Gen. 3:14-19)

6. The Covenant of Grace

1. In the midst of the curse for sin, God delivers the first promise of a coming Redeemer and salvation  (Gen. 3:15; Rom.16:20)

1. There will be two “seeds”

1. Seed of the woman

1. The church in Christ (the ulitmate seed-Gal. 3:13-18)

2. Killing of an animal to clothe Adam and Eve (first recipients of grace and members of the church-Gen. 3:7; 21; Heb. 9:22)

2. Seed of the serpent

1. The unbelieving world

3. Read “The Vossed World” internet article

2. The Plan of Redemption Begins to Unfold in History

1. This plan brings the recipients of grace to the place Adam and Eve would have attained had they obeyed the covenant of works (Confirmed righteousness-Col. 3:10; Eph. 4:24; opposite of the curse)

2. There is one covenant of grace with different ways of implementing it in the old and new covenants (OT-types, sacrifices, ceremonies, etc; NT-Christ)

3. The whole of the Old Testament points forward to Christ and finds its fulfillment in him.  There is an ever-narrowing of the covenant and dealings of God with humanity until the coming of Jesus Christ, after which the focus one again begins to widen so that the gospel is taken to all nations

1. Typology

1. Events (Creation, Exodus, Wilderness Wanderings)

2. Persons (Adam, Noah, Abraham, David)

3. Institutions (Tabernacle/Temple, Feasts, Priesthood, etc)

4. Covenant with Noah  (Gen. 6-10)

1. Ark 

5. Covenant with Abraham  (Gen. 11-25)

1. Abraham will be a blessing to the nations  (Gen.  12:2, 15:1-6; 17:1-14; Rom. 4:13-25)

2. Abraham's night vision  (Gen.  15:7-21)

1. God's self malediction

1. Substitution principle  (also Gen. 22:7-8, 13-14; Rom. 4:25; 8:32, etc)

1. God himself will bear the curse of sin

6. Covenant with Moses  (Exod.  2-Deut. 34; Exod. 20:1-17; Deut. 5:1-21; Gal. 3:15-29)

1. Two layered covenant  (Example:  Godly Jews amongst an ungodly people-Daniel; Rom. 2:9-11)

1. Covenant of grace – eschatalogical/individual salvation

2. Typological works principal on the national level

1. Points to Christ

2. Purpose of the giving of the law according to Paul in the NT  (Gal. 3:15-29)

1. To increase awareness of sin

2. To hedge a people for God

3. To lead to Christ

7. Covenant with David  (2nd Samuel 7; 1st Chronicles 17:3-15; Ps. 132)

1. “House building” promise to David  (Backward - Abraham in Gen. 17:16)

2. Ultimately fulfilled in Christ  (Forward- Ps. 2, 110, 132; Is. 9:1-7, 11:1; Jer. 23:5; Zech. 3:8; 6:12;  Luke 1:32-33, 69-70; Acts 2:30-31, 13:22-23; Rom. 1:1-4; 2nd Tim. 2:8; Rev. 22:16)

8. Coming of Christ

1. Birth foretold/Messianic promises   (Gen. 3:15; Is. 7:14, 42:1-4, 44:1-8, 49:1-7, 52:13-53:12, etc)

2. Christ as Mediator  (John 1:1-4; Heb. 1:1-4; Rom. 5:12-19; 1st Cor. 15: 21-23, 45-49; Phil. 2:5-11; Eph. 1:3-14; Col. 1:18-23; 1st Tim. 1:15, 2:5, 3:16; Rev. 1:5-6)

1. Humiliation and Exaltation  (Phil. 2:5-11; John 1:1, etc)

1. Threefold Office  (Heb. 1:1-4)

1. Prophet  (John 1:18)

2. Priest  (Heb. 4:14-16)

3. King  (1st Cor.  15:20-28)

3. Jesus Christ is the true Israel(ite)  (Matt. 1:13-15, 4:1-11, 5:1-7:29, etc)

4. Jesus the True Temple (Exod. 26; 2nd Sam. 7; Is. 54:1-3; Ez. 40-48; John 2:13-22; and the church through its union with its Lord: 1st Cor. 3:16-17, 6:19; Eph 2:19-22; 1st Pet. 2:1-10; Rev. 21:1-4, 22-27)

5. Jesus Christ is the Second Adam  (Rom. 5:12-21; 1st Cor. 15:21-23, 45-49; Col. 1:15-19; Heb. 1:1-4)

1. Horizontal dimension   (Rom. 5:12-21; 1st Cor. 15:21-23, 45-49)

1.  Progress in history 

1. First Adam → Second Adam

2. Vertical Dimension  (Col. 1:15-19; Heb. 1:1-4)

1. Divine/Supernatural intrusion into earthly realm

1. Son of God/Image → First Adam

6. Jesus' teaching only significant in light of who he was (the Son of God in the flesh) and his work on the cross/resurrection (1st Cor. 2:1-5)

1. The cross and resurrection require each other

7. The atonement as a sacrifice for us  (Is. 53:7; John 1:29; Acts 8:32; 1st Cor. 5:7; 1st Pet. 1:19; Rev. 5:6, 12, 14:4; Rom. 3:25; Heb. 2:17; 1st John 2:2, 4:1)

8. Centrality of union with Christ/Dying and rising with Christ  (Rom. 5:12-21, 6:1-14; Eph. 2:1-22; Col. 2:6-15, 3:1-4)

1. Justification – Christs and ours  (Gal. 2:15-3:14; Rom. 4:1-25; 1st Tim. 3:16)

2. Adoption  (Rom. 8:15, 23, 9:4; Gal. 4:5; Eph. 1:5)

3. Sanctification  (Rom. 6:1-23; Col. 3:1-17; Eph. 4:17-32; Phil. 2:5-11)

9. Christ as example because he is first our Savior

10. Christ raised from the dead  (Matt. 26:1- 28:15; Mark 14:1-16:8; Luke 22:1-25:53; John 11:1-44, 18:1-21:25; Acts 2:22-25, 3:11-26, etc; Rom. 4:25)

1. Christ's resurrection and ours  (1st Cor. 15:1-58)

11. Risen Christ ascends to heaven from where he rules and will return  (Luke 24:50-53; Acts 1:6-11, 17:22-33;  1st Cor. 15:24-28; 1st Thess. 4:13-18; 2nd Thess. 1:5-12; Rev. 1:1-8, 20:11-15, 22:6-21)

12. Christ pours forth his Holy Spirit on the church  (John 20:19-23; Acts 2:1-47, 8:14-17, 10:44-48, 19:1-7)

1. Christ's death, resurrection and ascension and outpouring are all one complex of redemptive historical events that are not repeatable, but have tremendous significance for us

13. Christ sends forth his church into the world  (Matt. 28:16-20; Acts 1:8, etc)

1. Early church teaches Christ crucified and raised

2. Christ rules his church from heaven by his Word and by his Holy Spirit

14. The crucified, resurrected, and ascended Christ is coming back

1. To claim his bride for himself for eternity

15. Between Now and Then – The Christian Life Under the Cross

1. Union with Christ  (Rom. 6:1-14; Col. 3:1-17; Eph. 4:1-6:20)

2. A member of the church/Worship  (Matt. 16:13-20; Acts 2:42-47; 1st Cor. 12:12-30; Pastoral Letters; Heb. 10:23-25; James 2:1-7; 1st Pet. 4-12; Rev. 7:9-17, 21:1-4)

1. Exemplify oneness in Christ per Eph 2:1-22 (esp. 2:11-19)

1. Wall of division torn down

3. Witness in word and deed  (1st John 3:11-18, 4:7-21)

4. Suffering (John 15:18-27; Acts 4:1-31, 5:17-42, 6:8-8:3, Rom. 8:18-28; 2nd Cor. 1:3-11, 11:16-33; etc)

III.  Redemption:  Substitution & Ransom

John Stott reminds us that the Bible paints a picture of the atonement with many word pictures:

(Read from p. 165, “It would be hard...” to p. 166, “related to Christ and his cross”)

1. Redemption is a word picture drawn from the marketplace

1. Propitiation is drawn from the temple, reconciliation from the family and justification is drawn from the law courts

2. Redemption involved the buying back of something for a price-soldiers who were prisoners of war and slaves

2. The plight from which we are ransomed

1. Generically, from debt, captivity, slavery, exile, liability to execution

2. From the wrath of God on us for sin (Rom. 1:18-32)

1. Punishment and alienation

3. Slavery to sin (Rom. 6:15-23)

4. Background to NT Understanding of redemption

1. The Exodus and Passover (Exodus 12:1-12)

2. Ruth and Boaz-Kinsman Redeemer (Ruth 3-4)

3. Return from Exile (Isaiah 35:1-10; Jer. 32:6-15) 

5. NT Discussion of the atonement as redemption

1. Forgiveness of sins ((Eph. 1:7; Col. 1:14; Heb. 9:15)

2. Deliverance from divine condemnation/curse of the law (Gal. 3:13, 4:5)

3. Our empty way of life (1st Pet. 1:18)

4. From all wickedness (Titus 2:14)

5. Liberation from all the ravages of the fall (not completely realized till Christ's return)

1. Church like the children of Israel in the desert-between Red Sea and Jordan

1. Redemption of our bodies (Rom. 8:18-23)

2. Holy Spirit given as a down payment/seal (Eph. 1:14)

3. The price with which we are ransomed

1. Redemption was always costly

1. The strong arm of the Lord-the Exodus (Exod. 6:6, 12ff)

2. Sacrificial system (Leviticus)

2. Jesus' incarnation (Phil. 2:5-9; Gal. 4:4-5)

3. Jesus' earthly life (Phil. 2:5-9)

4. Jesus' sacrificial death (Gal. 3:13; 1st Tim. 2:6; Titus 2:14; 1st Cor. 6:19b-20))

1. Shedding of his blood (1st Pet. 1:18-19; Heb. 9:12; Rom. 3:24-25; Eph. 1:7)

5. The Principle of Substitution

1. OT background 

1. Passover (Exod. 12)

2. Sacrificial system (cf. Leviticus 17:11)

3. Abraham and Night Vision (Gen. 12)

4. Abraham and Isaac (Gen. 22)

5. Day of atonement (Lev. 16)

6. Suffering Servant (Isaiah 52:13-53:12)

2. Christ lived his holy life for us  (2nd Cor. 5:21; Zech. 3:1-5)

3. Christ died in our place (Isaiah 53:6, 10; Zech. 13:7; Mark 14:27; Acts 2:23; Rom. 8:32; 1st John 4:9-10)

1. The Greek prepositions hyper (“on behalf of”) and anti (“instead of”)

1. 2nd Cor. 5:21

2. Gal. 3:13

3. Not imputing our sins to us, but to Christ (2nd Cor. 5:19; 1st Pet. 1:18-19)

4. Imputation of Christ's righteousness to us (Rom. 4:6; 1st Cor. 1:30; Phil. 3:9)

7. The person of the Redeemer who has proprietary rights over the redeemed

1. Jesus is Lord of the church and individual Christians

2. Elders called to conscientious oversight of the church because of the shedding of blood (Acts: 20:28)

3. Worthy Lamb (Rev. 5:9, cf. 1:5-6, 14:3-4)

4. Christians are to avoid shameful behavior because we have been bought (2nd Pet. 2:1)

5. Christians are the temple of the Holy Spirit and are not our own (1st Cor. 6:18-20)

6. We are slaves of Christ which brings true freedom (Rom. 6:15-23)

8. Conclusion:  Looking at our Lord's death as redemption reminds us that our salvation was costly and that the price paid involved Jesus Christ substituting himself for us in both satisfying the law (by his holy life) and paying the debt for sin (by his sacrificial death).

IV.  Reconcililation:  God's Restoring Our Broken Fellowship

Remember that we learned that the inspired writers drew upon four facets of life to explain the significance of the cross.  In the last segment we saw that redemption draws upon imagery from the marketplace.  In the next segment when we look at propitiation we will move over to the shrine or temple and justification will involve us in a court of law.  This lesson's theme of reconciliation places us in the setting of family relationships.

Definition:  Reconciliation is the restoration of a broken relationship between God and sinful man.  It is the overcoming of our alienation from God because of our disobedience and sin.

1. NT passages that deal with the cross as the source of reconciliation:  Rom. 5:1-11; 2nd Cor. 5:18-21; Eph. 2:16; Col. 1:20-22; Heb. 4:14-16, 10:19-2.

2. OT passages that form the background to the cross as reconciliation: Gen. 3:15; Leviticus (the whole sacrificial system was intended to overcome the alienation caused by sin); Psalm 32, 51; Isaiah 1:18.

3. NT passages that address how live in light of the reconciliation with God and each other that results from the work of the cross:  (Before the cross) Matt. 5:21-24; Eph. 2:11-22; Rev. 7:9-17.

4. Principles and lessons we learn from the cross as reconciliation:  

1. While God is reconciled to man and man to God, the former is primary.  This is seen in the fact that reconciliation is presented in the NT as something accomplished in the past and offered to men now.  

2. God is angry with us because of our sin.  God's wrath is not just the natural fallout from sin but is a settled disposition diametrically opposed to sin.

3. Reconciliation comes about by the removal of sin and the absorption of God's wrath, both done by Christ on the cross.

4. Reconciliation comes about because of the love of the triune God for us.  We need to avoid presenting this as if God the Father is reluctant to save while the Son twists his arm or cajoles the Father into forgiving us.

5. Reconciliation must be received by us.  

Conclusion:

In this lesson we have been reminded that God has reconciled us to himself through the death of his Son, Jesus Christ, even while we were his enemies.  Let us forever be grateful for this and live in the light of it as we live before the face of God (Father, Son, and Holy Spirit) and as we live together as God's people and as we live in the midst of an unbelieving world.

V.  Propitiation:  God Being Just and the Justifier

In this lesson we come to the third of the four word pictures that the New Testament uses to describe our Lord's work of atonement.  A few  weeks ago we discussed redemption and the fact that the word was drawn from the marketplace and in the last segment we looked at the cross as working out reconciliation, a concept drawn from the family setting.  In this segment we enter the sacred precincts of the temple, indeed by Christ's sacrifice we enter into the very holy of holies, the inner sanctum.  In the next segment we will conclude our biblical study of the four word pictures when we turn to look the cross as the justification of Christ and by Holy Spirit-wrought faith union with him, we too experience justification.

Definition:  Propitiation means to appease or avert divine wrath.

4. NT passages that show that the atonement was accomplished through propitiation:  Rom. 3:21-26; Heb. 2:17; 1st John 2:1-2, 4:10.

1. Wrath of God:  The portrays God as angry with us because of sin (Rom. 1:18-32).  God does not have a hissy fit, but has a settled displeasure for sin.  Our sin and disobedience is an offense to a holy and righteous God.


1. OT Background:  The curse of Genesis 3:14-19; God as holy and separate from fallen man Exodus 19:1-20 (see Heb. 12:18-29 for a comparison with the NT church's experience);  Sacrificial System of Lev. 1-7;  God's rejection of his people in the Psalter (Psalm 60:1-3); Isaiah's call as a prophet in Isaiah 6:1-13; and God's anger with the sin of his people Israel throughout the prophets (see Isaiah 30:27-30).

1. God's wrath is personal.  Wrath is not some impersonal force that works itself naturally like the getting electrocuted for sticking your finger in a live electrical outlet.  The curse on the human race is judicial and purposeful.

2. How does God's anger get pacified (a synonym for propitiation)?  By the death of his Son Jesus Christ on the cross.  Jesus takes upon himself the sin of his people and experiences the punishment that we so richly deserve (per Isaiah 52:13-53:12 and 1st Pet. 1:18-21, 2:21-25).   This was all foreshadowed in the sacrificial system of the OT and those various and sundry sacrifices gained their efficacy from Christ's own death (per Heb. 9:11-10:18).

1. Dispute over the translation of the Hebrew kippur rpk and the Greek hilasmos/hilesterion iJlasmo~/iJlasthrion between C. H. Dodd and Roger Nicole.  Nicole argues cogently that these should be translated by “propitiation”.

2. Principles we learn from the atonement as propitiation:

1. Sin is serious and forgiveness is costly.

2. God is angry and can't just look past our sins without offending his holiness, righteousness and justice.  Sin must be atoned for.

3. Sin is atoned for by means of God's son, Jesus Christ, taking our place and bearing the punishment for our sins and thereby averting/appeasing/pacifying/propitiating God's wrath.

4. Our salvation was obtained at the costly price of our dear savior and Lord's life-for us!

Conclusion:

In this segment we have been reminded of the lengths to which God will go to rescue us from his own holy wrath.  He did this by putting his Son in our place so that he could be both just (consistent with his own holy nature) and also the justifier of the ungodly.


VI.  The Cross & Resurrection:  Jesus Christ's Curse & Justification

In this segment we come to the fourth and final word picture that the New Testament uses to describe our Lord's work of atonement.  We have already examined the atonement from the perspective of redemption which was a word picture drawn from the marketplace.  We also considered reconciliation drawn from the intimate family environment.  In the last segment we looked at propitiation which brought us into the temple precincts.  Today we come to the law-court with a concern for justification.

Definition:  Justification is the declaration that one is in the right or not guilty of wrong doing.  It is the declaration that someone is righteous.  Please note that justification is not about making someone righteous.

Background:

1. The opposite of justification is, of course, condemnation.  So with regard to our standing before a holy and righteous God, we can be found to be either condemned (guilty) or justified (innocent or acquitted).  This use of condemnation/justification language can be found in Deuteronomy 25:1-3.

Jesus Cursed for Us

1. The Apostle Paul notes that Christ became a curse for us in Galatians 3:13

1. The argument runs like this:

1. No one will be justified before God by keeping the law

1. Why?  The law requires perfect and complete obedience 

1. No one does this (Rom. 3:9-20)

1. Christ, while perfectly obeying the law in all points (Heb. 4:15, 9:14; 1st Pet. 1:19) , became a curse by hanging on the cross (Deut. 21:23)

Jesus Justified For Us in His Resurrection

1. God the Father reverses the curse on our Lord by raising him from the dead

1. Jesus condemned/cursed for us and raised for us (Rom. 4:23-25)

2. Jesus' resurrection is his justification (1st Tim. 3:16)

1. Jesus' condemnation and ours differs in that he bore our sins, not his own (1st Pet. 1:18) while we are condemned for the sin of Adam and our own (Rom. 5:12-21; 3:9-20)

2. If Jesus is not raised, we are still in our sins (1st Cor. 15:17)

Union with Christ

1. How do we benefit from the work done by a Palestinian Jew nearly 2000 years ago?

1. That Palestinian Jew was both God and man and we benefit from the redemption he accomplished by union with him

1. Union with Christ is secured through the work of the Holy Spirit in us 

1. The Holy Spirit works faith in us so that we put our trust in Christ

1. Once we put our faith in Christ we then are united or joined to him (Rom. 5:12-21, 6:1-14; Gal. 2:15-20; Eph. 2:1-10, 4:17-24; Col. 2:6-15, 3:1-17)

1. We benefit from his holy life (obedience to his Father and the law and his fulfillment of the covenant of works) and from his death, resurrection, ascension and heavenly session (his ruling and reigning at his Father's right hand-1st Cor. 15:25; Col. 3:1; Eph. 1:3, 15-23; Heb. 1:1-4)

3. Principles we learn from the atonement as justification:

1. Jesus was cursed for us

2. Jesus was justified for us

3. We are justified by union with Christ

Conclusion:

In this segment we have been reminded that in the cross of Christ we have been rescued from the condemnation we deserve because of sin.  Jesus' justification is our own justification as we trust in him by faith.

VII.  The Early Church:  Various Understandings

2. The Precondition of Morality

1. Description:   This is the view that sees the cross as the basis of the Christian's ability to live a godly life.  It also stressed the fact that our relationship with God was restored by Christ's work on the cross.

2. This view of the atonement was advocated by the following early church fathers:

1. Clement of Rome, Letter to the Corinthians

2. Ignatius of Antioch, Letters to the Trallians, Smyrnians, and Magnesians

3. Polycarp of Smyrna, Letter to the Philippians

4. Anonymous, Epistle of Barnabas

5. Anonymous, Epistle of Diagnetus

3. Biblical Basis:  1st Peter 1:13ff

4. Evaluation:   The general consensus is that these early fathers did not offer any discussion of how the atonement secured forgiveness of sin.  And, as H. D. MacDonald notes, there may be a more than a tinge of moralism in the early fathers.  However, as we will see later, the penal substitutionary nature of the atonement was, however inchoate, understood too.

3. The Conquest of Death

1. Description:  In the face of the Gnostic heresy, this view affirms that the fall is not the result of the physical or material nature of reality (as Gnosticism taught) but that it was the result of a “willed act” of disobedience and that only Christ's work on the cross suffices to nullify the power of sin and assure immortal life.  One hallmark of this view is its stress on the incarnation.

2. This view of the atonement was advocated by the following church fathers:

1. Irenaeus of Lyons, Adversus Haeresus (Against All Heresies)

2. Athanasius of Alexandria, Orations Against the Arians, De incarnatione Dei (On the  Incarnation of God)

3. Gregory of Nyssa (a Cappadocian Father), Oratio Catechetica Magna (Oration on the Large Catechism)

4. Basil the Great (a Cappadocian Father), Epistle 8.5; Epistle 261

5. Gregory Nazianzus (a Cappadocian Father), Oratio 45.28; Oratio 38.13; Oratio 30.21; Oratio 30.5

3. Biblical Basis:  Colossians 2:15; John 12:31; Matt. 12:29; Luke 10:18; Rev. 12:9, 20:2

4. Evaluation:  Clearly this view has a Biblical pedigree.  It has the benefit of tying the incarnation and atonement together, although the stress seems to sometimes fall on the incarnation as if it by itself could save.  There is also the tendency to view the work of Christ as simply guaranteeing immortal life.  However, this view does recognize that the atonement required a Savior who is both truly God and truly man.  It does fall short in giving sufficient attention to the sacrificial nature of Christ's death on the cross.

4. The Payment of a Ransom

1. Description:  As H. D. MacDonald points out, three elements united to make the ransom theory of the atonement attractive:  the recorded words of Christ, the prevailing outlook of the times, and the living experience of believers.  The basic thrust of the view was that Christ's death on the cross was a ransom paid to set sinners free and provide them liberty. The view had a few variations:  the ransom was paid to the Devil, or to the Father.

2. This view was advocated by the following church fathers:

1. Origen of Alexandria, Commentaries on Matthew 16:8, 20:28; Romans 2:13

2. Gregory of Nyssa, Oratio Catechetica Magna  (the “fish hook”)

3. Gregory the Great and Peter Lombard, Sentances (the mouse trap, “muscipula”)

4. Cyril of Alexandria, Opera

5. John of Damascus, Exposition of the Orthodox Faith

3. Biblical Basis:  Luke 4:18; Matt. 20;28; Mark 10:45; 1st Tim. 2:5-6

4. Evaluation:  It is easy to criticize the idea that the Devil had gained rights over humans as a result of the fall.  After all, this is not a Biblical notion.  However, this view of the atonement has the merit of showing a strong objective work in the cross (it does not merely change our attitude) and connects the cross with sin.  And the ransom theory clearly points up the fact that our salvation was a costly affair and that it was God's own act.  This was the most popular view of the atonement up to the time of Anselm and Abelard in the Middle Ages.

5. The Requirement of Reconciliation

1. Description:  Also called the realistic theory of the atonement, this is the view that stresses a real connection between Christ's death on the cross and the achievement of reconciliation between God and fallen man.  There will be movement in the direction of satisfaction, but no full-blown development yet.

2. This view was advocated by the follow church fathers:

1. Origen of Alexandria, Commentaries on Isaiah 53; John 11:48-52; Romans 3:25

2. Cyril of Jerusalem, Fourth Catechesis

3. Gregory of Nazianzus, Oration 27.1

4. Basil of Caesarea, On Psalm 48:4

5. John of Damascus, On Hebrews; On Romans

6. Cyril of Alexandria, On the Right Faith; De incarnatione Domini (On the Incarnation of the Lord), On John 11.1.29

7. Tertullian, De Carne Christi (On the Flesh of Christ); Adversus Marcionem(Against Marcion); De Idolotatrica (On Idolatry); De Pudicitia (On [or Concerning] Modesty)\

8. Cyprian of Carthage

9. Hilary of Poitiers, De Trinitate (On the Trinity); Psalm 53:12

10.   Ambrose of Milan

11.   Augustine of Hippo, De Trinitate (On the Trinity); De Libero Arbitrio (On Free Will); Enchiridion (Handbook);  On the Manichean Heresy; De catechizandis rudibus

3. Biblical Basis:  All over the map!

4. Evaluation:  This view of the atonement is a real hodge podge with a clear movement in the direction of satisfaction, but no fully developed understanding of the cross as the satisfaction to the Father for sin that we will see in Anselm.  There is a mixture of stagnation and growth.

Conclusion:  We find the church maturing in its understanding of the atonement in these early years.  We have not yet reached the age of rich theological development on the work of Christ on the cross.  However the early church fathers did grasp certain aspects of the atonement and proclaimed them with clarity.  The ransom theory will always be the characteristic view of this age, although it is hardly the only view on offer.  In the next segment we will see a real advance in the work of Anselm of Canterbury.

VIII.  The Medieval Church:  Anselm and Abelard

The Satisfaction Theory

5. Description:   This is the view that sees the cross as the rendering of satisfaction to God for his offended honor.  The following is a brief outline of its salient points:

1. Anselm rejects the ransom theory, the recapitulation (realist) theory, and the atonement as mere revelation of God's love theory of the atonement

2. God is moral governor of the universe he has created

3. Man owes absolute obedience to God as moral governor

4. The Fall involved a specific number of angels and men

5. It would make no sense for God to allow humanity to be destroyed by the Fall and him do nothing about it

6. The nature of the Fall into sin is that man, who owes absolute obedience to God, withheld the honor due to God

7. This results in a highly offended God

1. Anselm comments to his interlocutor Boso that if he thinks sin is a minor matter he has “not yet seriously considered the seriousness of sin”

8. God cannot merely forgive sin without concern for his offended honor

1. The atonement is therefore necessary

9. God's honor can be either satisfied or sin can be punished

1. God did not pursue punishment as that would have spelled ruin for God's creation

10. Major Dilemma:  How will God deal with human sin?

1. Man owes to God both continual honor and satisfaction for God's offended honor

1. This rendering satisfaction requires that man return to God more than he took

2. Sin is infinitely heinous because committed against the infinite God

1. Man as a finite creature can never repay what is essentially an infinite debt

3. Only an infinite being can offer a requisite satisfaction (a gift according to Anselm)

4. So finite man owes God (1) continued honor plus (2) an infinite satisfaction

5. But only an infinite being can render to God what he is owed

6. Anselm puts it this way:  What only man should pay and what only God has the ability to pay, only the God-man, Jesus Christ, did and could pay

11. How does this work?

1. The God-man, Jesus Christ, made satisfaction to God

1. As man he owed perfect obedience

2. As a sinless man he was not under obligation to suffer and die and so his death was voluntary

3. This voluntary satisfaction brought infinite honor and glory to God

4. Jesus as sinless had no need for the reward this act merited

5. The merit therefore accrued to sinful man

1. The reward involved forgiveness of sins and title to eternal life for all those who obey the commandments of God

6. This view of the atonement was advocated by Anselm:

1. Anselm, from Aosta in Italy, was Archbishop of Canterbury in England from 1093 – 1109 and wrote on the atonement in his book Cur Deus Homo? (“Why the God-Man?” or “Why God Became Man?” which is available in many print editions and online at: http://www.ewtn.com/library/CHRIST/CURDEUS.HTM).

7. Biblical Basis:  Anselm explicitly writes Cur Deus Homo? without recourse or reference to Holy Scripture or explicit naming of Jesus Christ.  It is a rational defense of the incarnation and the atonement. 

8. Evaluation:   With Louis Berhof (in his The History of Christian Doctrines [Carlisle: Banner of Truth, 1937], 173-74) I would argue that Anselm offers the first major attempt to explain the atonement and it succeeds in presenting an objective account of the atonement as necessary stemming from the nature of the immutable God.  However, Anselm suffers from the following defects:

1. Anselm suggests that atonement comes through either satisfaction or punishment, when in fact, as the Reformers will later argue, satisfaction is rendered by means of  punishment

2. Anselm has no sense that the sufferings of Christ are endured as a penalty for sin as he sees these as a voluntary gift offered to God and gaining unneeded merit which benefits sinners (i.e., Anselm here applies the logic of the Medieval penitential system to the work of Christ)

3. Berkhof points out that Anselm begins in the realm of private law (where the injured party can set the terms of satisfaction) and passes over into public law (to affirm the necessity of the atonement

4. Anselm is one sided in basing redemption exclusively in the death of Christ (passive obedience) while failing to take into consideration the atoning significane of Christ's life of obedience (active obedience)

I would add, however, that without Anselm's major advance the Reformers would have probably not worked out what I believe to be the biblical explanation of the atonement:  penal substitution/satisfaction

6. The Moral Influence or Exemplarist Theory

1. Description:  The moral influence or exemplarist theory of the atonement is an explciit rejection of Anselm's satisfaction theory of the atonement and views the cross as  having a purely subjective effect on men.  God demonstrates his love toward us in the death of his Son on the cross and that melts our hearts and we in turn love him and live lives of obedience.  All this requires is penitence on our part.

2. This view of the atonement was advocated by Peter Abelard:

1. Flourished around 1141 AD (when charges were brought against him by Bernard of Clairvaux at the Council of Sens) and his views can be found in his Exposition of the Epistle to the Romans and in The Epitome of Christian Doctrine (both of which are available in the extremely rare 19th century publication Patrologia Latina, edited by Migne and now available on the web and CD at: http://pld.chadwyck.co.uk/)

3. Biblical Basis:  Luke 7:47; Romans 5:1-11

4. Evaluation:  Abelard assumed that love was the only significant attribute of God, ignoring his justice or holiness.  He fails to show why Christ had to suffer and why God's love had to work itself out in the crucifixion.  And this view robs the atonement of its redemptive significance and assumes that our Lord was merely an example or moral teacher.

Conclusion:  

You can gauge the significance of each of these views by the amount of space I have given to their exposition.  While Anselm's view is not perfect, it is a major advance in the right direction.  In the next segment we will see how the Reformers corrected its deficiencies.  Abelard was correct to stress the place of love in the plan of redemption.  But he has a nearly non-existent view of sin and the serious effects of the fall.  Abelard's view is defective because he reduces the atonement to a display of divine love and nothing more.  I would ask how the cross is a display of love if Christ really didn't have to die? 

IX.  The Reformation:  Penal Substitutionary Atonement

5. Penal Substitutionary Atonement

1. Description:   This is the view that sees the cross as a penal substitution.  The magisterial Reformers understood themselves to be advancing and correcting the views of Anselm and also tied the work of the cross closely to the experience of the Christian, especially as it relates to justification.  Also, the extent of the atonement was elaborated as well.  The following are some major points held in common by the Reformers:

1. The Reformers agree with Anselm that the atonement is dependent upon God's own initiative.  And it is agreed that this atonement requires the God-man to make it.

1. However, the Reformers recognize that God did not have to save his fallen creation (i.e., it was not necessary in the most absolute sense), but once he determined to save us, the atonement as it happened was necessary.

2. The atonement of Christ perfectly satisfies the justice of God.

3. The Reformers re-frame the discussion of sin as an insult to God's honor and talk instead of sin as the breaking of God's law so that sin incurs guilt.

4. The Reformers do not create the false dilemma (that Anselm did) of atonement through punishment or satisfaction since they understand Christ as making atonement (i.e., satisfying God's justice) by means of his taking upon himself the punishment incurred by us and our sin.  Therefore it is satisfaction through punishment rather than one or the other.

1. The atonement is a work that is both penal and vicarious (substitutionary, “for us” or “in our place”).

5. The atonement is not understood as a work of supererogation.

6. The Reformers did not abstract the cross from Christ's life.  Therefore they understood that Christ's obedience to the law (active obedience) and death on the cross (passive obedience) accrue to the believer by faith in Christ.

7. The benefits of Christ's work come to the believer through Holy Spirit-created, faith connecting, union with Christ.

1. Jesus Christ is our covenant (“federal”) head.

2. What he did benefits us who are his people.

3. We come to experience these benefits when the Holy Spirit works in us to produce faith.

4. By faith we are joined to Christ and are receive the benefits of justification, adoption, sanctification, and glorification along with all the other benefits which derive from these (peace of conscience, joy in the Holy Spirit, increase of grace, etc).

6. The Extent of the Atonement

1. Who did Christ die for?

2. Did Christ die to save us or to make us potentially savable?

3. The Reformers (rightly!) believed that Christ only died for his people (the elect).

4. This is an implication of penal substitutionary atonement.  Here is how (thanks to Steve Jeffery, Mike Ovey, and Andrew Sach, Pierced for Our Transgressions:  Rediscovering the Glory of Penal Substitution  [Nottingham:  Inter Varsity Press, 2007], 268ff) to look at the issue.  In the context of answering the complaint that penal substitution implies universal atonement (that everyone will be saved): the authors unpack that argument:



(a)  According to penal substitution, Jesus' death fully pays the debt of those for whom 


      he died.



(b)  Jesus died for all people.



(c)  From (a) and (b) it follows that Jesus' death fully pays for the debt of all people.



(d)  But the Bible teaches that some people will pay their own debt in hell.



(e)  From (c) and (d) it follows that God is unjust, for in hell he demands payment for a                       

      debt already paid in full by Christ.  In other words, he punishes the same sins twice.



(f)  This conclusion (e) is unthinkable and so we must reject penal substitution (a) on 


      which the whole argument rests.


Answer:  The error in the above argument is point (b) that Jesus died for all people.

7. An Illustration:  The 19th century British preacher Charles Spurgeon compared the work of Christ on the cross to to that of building a bridge.   The bridge according to the Reformers (and the Bible, I believe!) spans the river and gets from one side to the other for those for whom it was built.  Now the Arminian position is that the cross is only built half-way, stopped in the middle over the river.  The bridge can only be completed by us as we choose Christ as our Savior.  So the choice is between a bridge built for those for whom Christ died that gets from one side to the other and the other bridge which is only built half-way across the river that we have to complete.

5. This view of the atonement was advocated by:

1. Martin Luther Epistle Sermon, Twenty-fourth Sunday after Trinity  (Luther's Works, 55 vols.)

2. John Calvin  Institutes of the Christian Religion (2 vols.)

6. Biblical Basis:  Just about everywhere in Scripture.  

7. Evaluation:   I trust you recognize that this is the position from which the whole class has been taught, so I see penal substitution as soundly biblical.

Conclusion:  

So we have seen that the Reformers took from Anselm what was good and strengthened it and gave the view more stable biblical foundations.  In the next segment we will have our last section in which we focus on church history/historical theology.  We will take a step forward chronologically (the governmental theory arose after the Reformation), but theologically it will be a step backwards.  The next segment will be on the governmental theory of the atonement first formulated by Hugo Grotius.

X.  Hugo Grotius & The Governmental Theory

8. The Governmental View of the Atonement

1. This view of the atonement was advocated by the Dutchman Hugo Grotius (1583-1645), an able jurist (lawyer) who specialized in natural rights, just war theory, and Christian apologetics.  He was an Arminian in theological sympathies.  This view was formulated as a response to the heretical views of Faustus Socinus (Socianism was the forerunner of Unitarianism in that it saw Jesus as a mere man, and it had many, many other problems) and can be found in his book Defense of the Catholic Faith Concerning the Satisfaction of Christ Against Faustus Socinus of Siena.

2. Description:   The following is an outline of Grotius' position (per H. D. McDonald's The Atonement of the Death of Christ, 203-207 and augmented by Louis Berkhof, The History of Christian Doctrines, 186-188):

1. Grotius agreed with the Reformers that satisfaction was necessary for God to justly exercise mercy

2. Against Socinus, Grotius argued that God could not, by an act of his will, simply forgive sinners

3. Agrees with Socinus that justice is not an inherent necessity of God's nature, but is the effect of his will

4. Justice is upheld for the good ordering of society

5. God is above his law and rules over it

6. Grotius conceives of God as sovereign ruler of the universe rather than as judge

7. Gos as governor can apply or suspend the law at his own discretion, a judge can only administer the law

8. Man's fall into sin is one major reason for the relaxation of the law

9. If the law was not suspended, two terrible things would result:

1. Man's reverential piety toward God would disappear

2. And so would God's wonderful benevolence towards man

10. In the context of the relaxation of law, punishment is explained:

1. It is essential that punishment be inflicted for sin, but it is not equally essential that the punishment be inflicted upon the sinner himself

2. All punishment presupposes some common good-the conservation and example of order

3. It would seem unjust for a judge to inflict the punishment for wrongdoing on anyone but the sinner, but God as Governor has the right to overrule this intuition

11. Christ's death is understood in this context:

1. Christ dies to satisfy the necessities of a relaxed law

2. Christ's sacrifice is not an exact equivalent of our sin 

3. Since the law is relaxed this is not an insurmountable problem

4. If the law was completely abrogated then the law's authority would be endangered and forgiveness of sin would be regarded as too easy

5. God cannot maintain his government of the universe if his law is not highly esteemed

6. Christ's death is therefore an indication that sin is serious and that the law is to be highly regarded

7. Christ's death met the requirements of God's law as he has relaxed it for man's sake

12. Grotius' view is a form of the moral influence theory of the atonement with the addition of a modified view of the satisfaction of God's relaxed law

13. Grotius' governmental view of the atonement becomes the standard view within Arminianism and therefore within Methodism as well

3. Biblical Basis:  There is a biblical basis for the notion that God is sovereign over all his creation (for instance, Isaiah 40-44 deals with truth at length).  However...

4. Evaluation:   There are several problems with this view:

1. Grotius is in error when he thinks the atonement is merely about maintaining order in the universe

2. His argument for punishing someone else besides the offender of the law seems weak

3. Grotius errs in considering the law as somehow external to God and subject to his will rather than as reflective of his own nature

4. The law here comes in between God and man and is artificial

5. God is both the ruler of the universe and its judge (Gen. 18:25, Psalm 7:11, etc, and Christ is designated judge by his resurrection according to Paul in Acts 17:31)

6. How do we understand the justice of an exhibition that does not give sin what it deserves?

7. Atonement that does not satisfy violated holiness will hardly satisfy a sinful heart and an offending conscience will hardly be satisfied with what does not satisfy an offended God

Conclusion:  

We come to the end of the church history section of our study having looked at one attempt to answer criticisms of the Reformed view of the atonement that is compromised itself because it accepts some of the premises of the criticisms.  In the next segment we will how the atonement relates to the Christian life (in justification).

XI.  The Atonement and Justification

7. The Atonement and Justification

1. Covenant of Works

1. Required of Adam personal, perfect, and perpetual obedience to God

2. When Adam fell he owed satisfaction for his disobedience  and he still owed on top of the satisfaction for disobedience personal, perfect, and perpetual obedience

3. Christ fulfills the covenant of works for us (this is also described as his being sinless, without spot or blemish, or fulfilling the law of Moses) in his perfectly holy life and in his death on the cross (Phil. 2:5-11 points out that Christ's death on the cross was the culmination of his life of service)

1. Christ perfectly holy and sinless life is called his active obedience

2. Christ's perfect once-for-all sacrifice on the cross is called his passive obedience

3. Christ fulfills the covenant of works and so we can benefit from the covenant of grace

2. Covenant of Grace

1. Sin has two terrible effects on us

1. Guilt 

2. Polution

2. God has an answer to these two major problems that result from sin

1. Justification

2. Sanctification

3. We benefit from Christ's fulfillment of the covenant of works by being united to him in both his death and resurrection (Romans 6)

1. While we are elect in Christ in eternity past (Eph. 1), we are justified in time and space (i.e., history) when we exercise faith in Christ and trust him for our salvation as he is offered to us in the gospel

1. This faith is worked in us by the Holy Spirit

2. This faith joins us to Christ who was himself justified by his resurrection (1st Tim. 3:16)

3. Christ's atonement (his life and death or active and passive obedience) provides us with what we need to stand before an utterly holy and righteous (and of course, loving) God and be found acceptable in his sight

1. Christ's active obedience provides us with the fulfillment of the requirement that we offer to God personal, perfect, and perpetual obedience

2. Christ's passive obedience provides us with pardon for all our sins; past, present, and future

4. As John Calvin reminds us, when we are joined to Christ by faith we are not just justified, but we are also sanctified and Calvin calls these benefits the two-fold blessing of God

1. We cannot be justified (the problem of the guilt of sin solved) without also, and simultaneously being sanctified (the problem of the power or pollution of sin is solved as well)

1. Justification is instantaneous and perfect in this life

2. Sanctification is neither perfect in this life nor always progressing at the same steady rate in us

3. This two-fold blessing must be clearly understood as each blessing is to be distinct yet inseparable

4. There are potential errors to avoid

1. The Roman Catholic error is to blend justification and sanctification so that we end up being justified by our sanctification (i.e., we are justified by the work of the Holy Spirit in us or by our good works)

1. This is the error of many Protestants as well, unfortunately

2. The Protestant error is to so stress justification so as to make sanctification look like an after thought

3. Christ ought not to be torn in pieces (so says Calvin) and we must keep our eyes on him and rest in him and we will receive his benefits, but we need to avoid the pitfall of so stressing the blessings we receive that we forget the Giver

XII.  Contemporary Criticisms of Penal Substitutionary Atonement (PFOT, 203-336)

3. Penal substitution is not the only model of the atonement in the Bible 

4. Penal substitution is not central to the Bible

5. Penal substitution diminishes the significance of the life and resurrection of Jesus

6. Penal substitution is not taught in the Bible

7. Penal substitution is not important enough to be a source of division

8. Penal substitution is the product of human culture, not biblical teaching

9. Penal substitution is unable to meet the real needs of human culture

10. Penal substitution relies on biblical words, metaphors, and concepts that are outdated and misunderstood in our culture

11. Penal substitution rests on unbiblical notions of sacrifice

12. The violence in penal substitution amounts to “cosmic child abuse”

13. The retributive violence involved in penal substitution contradicts Jesus' message of peace and love

14. The violence in penal substitution is an example of the 'myth of redemptive violence' which can never overcome evil

15. It is unjust to punish an innocent person, even if he is willing to be punished

16. Biblical justice is about restoring relationships, not exacting retribution

17. Penal substitution implicitly denies that God forgives sin

18. Penal substitution does not work, for the penalty Christ suffered was not equivalent to that due to us

19. Penal substitution implies a division between the members of the Trinity

20. Penal substitution relies on an unbiblical view of an angry God that is incompatible with his love

21. Penal substitution misunderstands the relationship between God's wrath and human sin

22. Penal substitution generates an unbiblical view of God constrained by a law external to himself

23. Penal substitution is a mechanistic, impersonal account of the atonement

24. Penal substitution fails to address the issues of political and social sin and cosmic evil

25. Penal substitution is an entirely objective account of the atonement, and fails to address our side of the Creator-creature relationship

26. Penal substitution causes people to live in fear of God

27. Penal substitution legitimates violence and encourages the passive acceptance of unjust suffering
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